model of the St Victor's sequence in style and music; and the laws of the 11th-century kings, including Kings Ladislas and Coloman, might have been collected in King Béla's times 8 .
On the other hand, the contemporary crusading spirit may have contributed to the revival of the cult of King Ladislas in the 1190's. It was well known that before the arrival of the famous Godfrey Bouillon, the first ruler of the Latin Kingdom of Jerusalem, several crusader armies marched through the country. Most of them came into open conflict with the Hungarian royal army under King Coloman for different reasons, some of them were expelled by force or even annihilated 9 . The combination of the figure of Ladislas, the immediate predecessor of Coloman on the throne, with the preparations of the first crusade, the most prosperous of all, did not require an elaborate story. It was really a great success that impressed both the contemporaries and modern scholars as well. Some twentieth-century scholars still gave credit to these reports propagating Ladislas as a crusader, accepted by all genres of medieval sources, chronicles, legends, and sermons. In fact, the king's presumed crusading role may have been a persuasive argument in the letters sent to the Pope and in the official discussions concerning the saintly life of Ladislas. Unfortunately, these letters did not survive.
According to the latest results of the research of László Solymosi, the application for the canonization may have been sent to Rome by King Béla at the turn of 1188 and 1189, and the positive written answer may have arrived from Pope Celestin III in the year 1191
10
. Papal legates did visit Hungary three times at that time: bishop cardinal Theobaldus as a legate of Pope Urban III at the end of 1186 or at the beginning of 1187, and deacon cardinal Gregory as a legate of Popes Clement III and Celestin III twice, between February 1189 and May 1190, later between January and November 1192. The charters concerning their stay in Hungary did not mention the crusades or the canonization among their immediate goals, but it may be assumed that both were in the background, at least in the case of cardinal Gregory. These dates may reveal the secret of the rapid success of the canonization process. The tragic and devastating defeat of the crusaders at the battle of Hattin took place in the summer of 1187, the Muslim siege of Jerusalem lasted till October 2nd, when Balian of Ibelin surrendered the city to Saladin. These events, especially the fall of the Holy City shocked the whole Christian world and by the end of October Pope Gregory VIII issued the bull of the next crusade "Audita tremendi", even before hearing about the fall of Jerusalem. As the land route to the Holy Land crossed Hungary, the country's military and political importance immediately strengthened, and the Hungarian king's presumed application may have been met with a favorable reception in Rome. Unfortunately, no sources survived concerning the preparations, with the exception of two letters sent to the Hungarian king, . It is well documented that the German Emperor Frederick I Barbarossa took up the cross at Mainz on March 27, 1188, and he was the first to set out for the Holy Land in May, and soon crossed the Western borders of Hungary. His enormous army was given a warm reception by the Hungarian court, an exchange of gifts between the royal couple and the emperor impressed the contemporaries, the army had the possibility of buying anything they needed 12 . A considerable Hungarian detachment even joined the German army, though they soon returned because of a foreseeable Western-Byzantine confrontation. Anyway, King Béla took up the cross at an unknown date, but probably had no deliberate intention of personally marching to the Holy Land via the Byzantine Empire, where once he had been elected as an heir to the throne and had close family ties. Probably this crusading vow inspired his second wife, Margarete of Capet after her husband's death to fulfill a pilgrimage, and she eventually met her death there in 1197.
The crusader king
An interesting motif in the story of King Ladislas is his fictitious crusade vow. Posterity has an easy task here, first of all because King Ladislas had died in 1095, a few months before Pope Urban proclaimed the first crusading campaign at the Council of Clermont, which simply shifts the minutely elaborated story into the realm of fiction 13 .
"When he was celebrating Easter at Bodrog, behold, there came to him messengers from France and from Spain, from England and Brittany, and especially from William, the brother of the king of the Franks, and they divulged to him their intention to avenge the injury done to the almighty God and to free the holy city and the most holy sepulcher from the hand of the Saracens. Therefore, they asked the glorious king that on their behalf he should be their leader and commander of the army of Jesus Christ. When the king heard this, he rejoiced with a great joy, and at the same feast he took his leave from the Hungarian nobles; and all Hungary grieved thereat."
We have two versions of this story, one in the National Chronicle, and one in the Legend, excerpts of which were incorporated in the lections. The more credible version appears in the Chronicle, which says that the envoys of the Frankish, Lorraine, and German princes -and not the princes personally, as the Legend has it -came to Ladislas to ask him to be the commander of the crusading army. Very probably this story served to support the possible and expected Hungarian contribution to the crusades after 1187, and offers the background for the rapid canonization of King Ladislas.
It is one of the possible explanations of the crusading story that the chronicler wished to pay tribute to King Béla III, who pledged a crusading vow, but his death prevented him from keeping it. Similarly, according to our sources Ladislas was also prevented from acting on his oath by his sudden death. The highly influential canonization of Charlemagne in 1162 may also have leave its imprint on the figure of the king deciding to lead a crusade. In the sixteenth century, a Franciscan preacher, Osvat (Oswaldus) Laskai, who also attributed a similar intention to St Stephen, must certainly have been influenced by the widespread story relating to King Ladislas 14 . Important for the liturgical lection was Ladislas's pilgrimage to Jerusalem and the crusading oath, as they proved the sanctity and suitability of the hero and represented a high degree of royal majesty. It is possible that the fictitious story of the crusade was meant to replace or offset what were by that time the popular, orally-disseminated stories of King Ladislas 15 . The popular variant of the fights against the nomads came close to the realm of legends in the fourteenth century, especially in the pictures of the Hungarian-Angevin Legendary. Often different from the Chronicle variant, these stories served as the basis for fresco painting in Hungarian churches for centuries (about fifty cycles). Some elements of the stories must have appeared very early as they referred to circumstances that would not have been included in narratives after the 1100s. By contrast there is a section in the Chronicle, repeated by the Legend and the liturgical lections, that narrates the fight against the Pechenegs, during which, upon Ladislas's prayer, a horde of animals miraculously appeared on his army's path so that they could avoid starvation. Obviously, this has nothing to do with the abovementioned heroic gesta.
Besides, the story of the crusade appears in the Chronicle embedded in a broader historical perspective, that is Ladislas's election by the 'German' princes as Roman emperor, an honor which he rejected due to his natural modesty and moderation: 16 "Therefore, on the death of the emperor of the Romans the dukes and princes of the Germans and all the barons and nobility asked him with one heart and mind to take upon him the imperial power". Of course, there are different explanations for the unbelievable story of electing a Hungarian king as an emperor. It was suggested that King Béla III tried to become the Byzantine emperor after Manuel's death, but there is no evidence for it from the 1090s. It is a widespread opinion in recent studies that King Andrew II considered becoming a Latin emperor in 1215 based 14 The author of the Gerhard Legend adduced a similar motif, a pilgrimage to Jerusalem, to explain St Gerhard's arrival in Hungary, as he was invited to the royal court from the Adriatic coast in Dalmatia. As for the Gerhard Legend, the motif causes no dating problem, since there was ample time for the enlargement of the Legend until the 1360s (until its supposed final edition), see A. T. Jotischky, There is another interesting sentence in the Legend of Ladislas indicating to the reader the similarity between a lion and the king, citing the Analytica priora of Aristotle 21 . In addition, in some variants the figure of Priam is mentioned with reference to the imperial power 22 . This citation is again classical, going back to Isagoge of Porphyrius, an introduction to Aristotle's "Categories" from the 3rd century, translated into Latin by Boethius. It is a minor problem that in the original text there was not "Priami" but "primum" or "prima" (primum/ prima /Priami quidem species digna imperio"), going back in some way to a play of Euripide, Athenaeus 13, 20 (7) 23 .The translation is dependent on the wording, "form is first worth of imperial sway", or "the beauty of Priam is worth of kingship/imperial power". In the Middle Ages, the form "Priami" became accepted. This phrase became widespread from Pier della Vigna (Petrus de Vinea, †1249) of Neaple 24 , St Thomas Aquin ( †1274), Albert the Great ( †1280) 25 , to Giles of Rome ( †1316), William of Ockham ( †1347), Nicholas of Lyra ( †1349). It is highly probable that the author responsible for the insertion of the "Priami" form recognized the Aristotelian origin of the lion-metaphor, and deliberately added another Aristotelian phrase mentioning "Priam". It was adopted by some legend manuscripts, and also by some breviaries, and one sermon, but in some manuscripts the word "imperial" was changed for "royal crown" (regio diademate dignum) 26 , reminding that Hungary was a kingdom, and there was no hint in the Legend to the imperial election. It is possible that the Priam phrase and the fictive story of the imperial election in the Chronicle reinforced each other in some way.
The addition of this motif is logical from the chronicler's point of view. It is only the Chronicle that reveals the background of Ladislas's behavior: his rebellion against the lawful king, Solomon or, more precisely, the permanent justification for his questionable behavior. The motif of the imperial election could serve as a counterpoint to his earthy ambitions: he rejects not only the Hungarian crown, but the imperial one as well. Our chronicler is not alone in formulating such a story: King Ottakar II behaved the same way refusing his imperial election according to "Annales Otakariani" (1271) 27 . Ladislas' election as emperor sank into oblivion later, as at first sight it was totally fictive -there was no vacancy on the German imperial throne at that time. The Legend and the liturgical lections are also silent about it, though it was discovered by fifteenth-century historians, like the Austrian Jacob Unrest, and adopted into their narratives 28 . Very probably the omission of this passage from the Legend may be explained by the scholarly argumentation that this passage did not belong to the early Chronicle text used as a source by the authors of the legend. Had it been otherwise, it would certainly have been included in the legend, since it would have been a spectacular proof of Hungarian royal authority, and the modesty of the holy king.
miracles around the battle of mogyoród
There are significant differences between these genres of sources. The main problem is that in the legends of St Ladislas not a word is wasted on the miracles and miraculous fights against the pagan Cumans and against the lawful king Solomon. One may suppose that rebellious war against King Solomon may have been problematic, but why are his fights against the pagans omitted from the legends and liturgy?
29 At the same time there is only one miracle, mentioned already above, in the legend and liturgy -but missing from the chronicle -describing the unexpected appearance of a huge herd of cattle for his starving army as a result of his powerful prayers 30 . It is strange that the legend makes no mention of these fights, and the Chronicle points the reader to a certain 'gesta Ladislai' if they wish to learn more about Ladislas's brave acts: "Whoever delights to know how many and how great were the good works wrought for his people by the blessed Ladislas, will find full account of his deeds". of the word 'deeds' (gesta) whether it refers to the Legend, or to other chronicle versions 32 . Despite the absence of these stories in the Legend, the Hungarian illustrated version of the Legenda aurea, the so-called Hungarian-Angevin Legendary of the early fourteenth century, depicted these scenes 33 . It is interesting that Ladislas is the first king whose battles and wars are registered in a lengthy way. The groundbreaking victory of St Stephen I against Emperor Conrad II in 1030 is not mentioned at all 34 , the Mongol invasion has only a laconic, annalist-like entry, and the Hungarian crusade of Andrew II has again a few lines, describing the relics the king has bought in the Holy Land. Let us have a look at the miracles mentioned in the chronicle: The decisive battle against King Solomon was fought at Mogyoród (not far from today's Budapest) in 1074. Altogether three miracles indicate God's favor towards the rebellious princes, Ladislas and his brother Géza, the future kings. In Ladislas's vision, an angel puts a crown on the head of Géza, but only Ladislas was able to recognize and explain the divine scene:
35 "Then the blessed Ladislas said further: 'While we stood here in council, behold, an angel of the Lord came down from heaven bearing a golden crown in his hand, and he placed it upon your head, whence I know of a certainty that we shall be given the victory and that Solomon will flee from the kingdom as a defeated exile and that the crown will be given to you by the Lord.'"
The divine selectness of Ladislas is testified to again, a second time during the battle with the appearance of a mythical animal: 36 "Seated on his tall horse, Duke Ladislas wheeled this way before his men to exhort and embolden them. As he touched a bush with his lance, marvelous to relate, an ermine of purest white sat itself upon his lance and then ran up it to his bosom."
After the victory, the appearance of a stag made the former divine support obvious, combining it with foundation legend of the church of St Mary in Vác Quo viso Beatus Ladizlaus ait: Vere non cervus, sed angelus Dei erat. Et dixit Geysa rex: Dic michi, dilecte frater, "As they were standing at a spot near Vác, where is now the church of the blessed apostle Peter, a stag appeared to them with many candles burning upon its horns, and it began to run swiftly before them towards the wood, and at the spot where is now the monastery, it halted and stood still. When the warriors shot their arrows at it, it leapt into the Danube, and they saw it no more. At this sight the blessed Ladislas said: "Truly that was not a stag, but an angel of God." And King Géza said: "Tell me, beloved brother, what may all the candles signify which we saw burning on the stag's horns." The blessed Ladislas answered "They are not horns, but wings; they are not burning candles, but shining feathers. It has shown to us that we are to build the church of the Blessed Virgin on the place where it planted its feet, and not elsewhere."
In the chronicler's accounts of St Ladislas's deed, the central theme, apart from his fight against the pagans, is his struggle with the lawfully crowned King Solomon. Several miraculous elements here prove Ladislas's eminence. An additional genuine martial episode happened a few years later when -after his brother's death -Ladislas became the king, and Solomon with his followers was driven out to the western borders of the country with its center around the castle of Pressburg (Pozsony, today Bratislava, Slovakia). Solomon's warriors feared Ladislas and when they were asked the reason, they had the following to narrate: they saw angels with drawn swords flying around Ladislas's head, which convinced them of his invincibility. This story, based on Paulus Diaconus, appears in Hungarian historiography once again in the Chronicle of Simon of Kéza (ca. 1280), but in its proper context, in the account of the meeting of Attila and Pope Leo. The variant preserved in Ladislas's story is closer to the original and draws on an earlier source than Simon of Kéza's Chronicle 38 . The story recalls the meeting of Pope Leo I and Attila the Hun at the river Mincio, narrated and painted many times in the Middle Ages: 39 "Duke Ladislas besieged the castle of Pressburg, and Solomon's warriors sallied forth and fought the warriors of Ladislas. Sometimes also Solomon and Ladislas laid aside their own coats of arms and came out to fight like other warriors. It happened that in the silence of noon Ladislas came to the castle, and Solomon saw him. He went out against him, not knowing who he was in his changed armor, nor did Ladislas recognize him. Solomon's warriors watched them from the battlements, and Solomon thought that the other was a common warrior and therefore he had gone out to do battle with 17, pp. 60-63. him. But as soon as he had come up to him and saw his face, he beheld two angels with a fiery sword flying above the head of Ladislas and menacing his enemies. At this sight Solomon fled into the castle. His warriors said to him: "Sire, what is this that we have seen? Never did we see you flee from two, nay, nor from three. Then why now?" He said to them: "You know well that I would not have fled from men, but he is no man, for they protect him with a fiery sword." Hearing this, they marveled; and they began to feel greater fear of him."
The mentioned story is also interesting from a different perspective. King Ladislas fights in disguise, changing the armorial weaponry with one of his soldiers to meet his arch enemy face to face (otherwise Solomon would flee from him). According to some opinions, to fight in disguise is not really chivalric, rather the sign of cowardice. But the goal of the King's behavior is not to flee but rather to lure into action his cowardly enemy who apparently is terrified of him. Such a motif is not too common, it is more usual is the situation when a vassal changes his armor with his lord to save the latter's life 40 . Finally, in the most often narrated battle of the king, the battle of Kerlés against the pagan Cumans, there is no explicit mention of a miracle, but the whole story sounds miraculous 41 . The battle and the chase of the Cuman rider to free the abducted maiden is extremely bloody, yet this narrative scene or rather a series of battle actions found its way to the walls of dozens of Hungarian churches. It is a mystery how this story has developed in the courtly imaginary; and has finally been propagated practically all over the country. It is not mentioned in the legends and sermons, while the chronicle manuscripts were copied in very small numbers and did not circulate widely in the country until the 14th century. Still there are different theories about the development of this legendary story. Some argue in favor of a late insertion into the corpus of the chronicle referring to the fact that the story -together with other miracles -is missing from the liturgical sources. If they had occurred in the chronicle, they would have been inserted into the legends and sermons since the end of the 12th century 42 . Others argue that they were neglected primarily because they would have thrown the suspicion on the king of killing somebody. In addition, there is a 15th-century source reinforcing this view, reconstructing a fictive canonization process, which would have examined his attitude to bloodshed 43 . If we accept that for the authors of the liturgical texts the "hagiographical authenticity" was much more important than the "historical authenticity" 44 , it is quite easy to find a satisfactory answer. We can recall a fine parallel from the 10th-11th century, the Legend of St Ulrich. He was the bishop of Augsburg (923-973), who defended the city for almost a week against the attacking heathen Hungarians before the battle of Augsburg in August 955. Personally, he did not kill anybody but was actively engaged in the fights, organized the defense, encouraged the fighters in the frontlines, and became a key figure in the German victory. His legend was written by Gerhard, provost of Augsburg between 982 and 993, when his local cult summarized by this legend as the first officially canonized saint was approved by the pope. The author, Gerhard was an eyewitness, and offered an excited and excellent summary of the battle of Augsburg 45 . But surprisingly very soon, between 1020 and 1040 the abbot of Reichenau, Berno revised the Life of the holy bishop, and transformed him into a pious, meditating person, dedicated only to his orations: no fights, no blood, no atrocities, the defense of Augsburg is mentioned only by chance 46 . In later versions of the legends, even the Hungarians and the battle itself disappear from the text, once the Hungarians are replaced by Attila and the Huns. Finally, in the 15th century the Humanists historians discover the original, "historically authentic" version, Sigismund Meisterlin, the author of the Augsburg history in 1456 (Cronographia Augustensium) as the first one 47 . It is really a surprise that the bloody scene of the battle between Ladislas and the Cuman rider became a standard topic of the wall paintings. There are minor differences between the painted cycles and the written stories, indicating the parallel and independent development of the stories
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. Its iconographical and ethnographical roots have been discussed vehemently among Hungarian scholars in the last decades 49 . Some argued that it is a late revival of an ancient pagan tradition symbolizing the fight between the "good, helping" and the "bad, harmful" powers. In fact, some artistic carvings from the steppe with wrestling and fighting figures are really very similar to our wall paintings. In contrast, some suggested to have a look at the chivalrous illustrations of the Minnesänger manuscripts focusing on the rescuing of abducted women. The fight against the pagan world, closely connected with the crusading spirit, opens up another field of explanation, where the knight from this perspective personifies the Christian, saintly world. Recently, art historian Zsombor Jékely edited a paper devoted to this matter, and indicated a possible influence of the Italian Angevin courtly art. Közlemények", 85/1981, pp. 253-275. is known, the Angevins considered themselves heirs to the Hungarian throne from 1290, the death of King Ladislas IV (the Cuman). As a consequence, they adopted the literary and pictorial tradition of the Hungarian Holy kings ("Szentkirályok") of SS Stephen, Ladislas and Emeric, they appeared on the frescoes in Naples supporting their claim to Hungary. Finally, the first Hungarian Angevin king, Charles I entered Hungary -at that time as pretender -by 1301, and after a long civil war stabilized his power by the 1320s. It is highly possible that in the Italian Angevin court, the legend has been interpreted in the light of the French crusader art, and that influenced the Hungarian wall paintings, not by chance for the first time ca. in 1317 in the church of Kakaslomnic (Veľká Lomnica, Slovakia)
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. It was easy to identify the pagan Cuman with the Muslims, the king's mythical fights as a proto-crusade. At this point, I have to refer to the so-called Hungarian-Angevin Legendary (its fragments are dispersed in six library collections), a richly illuminated manuscript of a collection of stories from the life of saints with relevance to the House of Anjou. Probably, it was made on the occasion of the journey of Charles I of Hungary and his son Prince Andrew to Naples in Italy in 1330 51 .Among the several hundreds of images, one can find the legend of St Ladislas, with an extremely high number of images, depictions of the crusade and the Kerlés battle episodes as well, practically without texts, only with subtitles. The name of Ladislas belonged to the most popular ones among the nobility, while it was the eleventh most often used male Christian name in the thirteenth century, by the fourteenth century it became the fifth 52 . On the other hand, it is a strange peculiarity of the Hungarian middle ages that no local crusading tradition developed there, in spite of the fact, that the first three crusader armies (altogether four with the troops of 1001) marched through the country, some Hungarian contingents joined the third crusade for a while, and a genuine Hungarian crusading enterprise was launched in 1217 and led by the king, Andrew II himself 53 . Another inspiring aspect may have been the Mongol destruction of the country in the years 1241-1242, enriching the figure of the Cuman rider with the memory of the bloodthirsty Mongol riders. Anyway, the ethnicity of the pagan warrior is of minor importance, as the historical raiders in 1068 were probably not Cumans (Kipchak-Cumans) at all -at that time they were far away from the Carpathian basin -but some other nomadic people, perhaps the Oğuz. In ca. 1220 the Anonymous notary (chs. 8-10, pp. 21-9) also referred to some nomadic people (who allegedly joined the Magyars in the ninth century) anachronistically as Cumans. The Cumans had a lively history in Hungary during the 13th century, in the first decades the Teutonic Order fought against them in the borderland of Southern Transylvania, later, in the 1220s they were -at least superficially -Christianized at the Lower Danube, becoming Hungarian vassals, before and after the Mongol invasion they entered and left the country several times. Even after their settlement in the country, there were violent, sometimes bloody clashes between the native Hungarians and the immigrant Cumans who were granted territorial privileges, although their light cavalry became the most important military ally of the royal court. On the other hand, there are some anachronistic and archaic expressions is this chapter, like the name of the Cumans, used here as "Cuni". Formerly the naming of the maiden's father as the bishop of Várad was also explained as a relic of a period when the canon law did not sanction the marriage of the bishops. Concerning this argumentation, I cannot exclude the possibility being simply a literary expression of the oral story-teller. The identity of the maiden was important to the readers; one of them named her, others, like in the Hungarian-Angevin Legendary identified her with St Mary 54 . After the disastrous battle against the Mongols at the field of Muhi. King Béla IV (reigned 1235-1270) was chased through the whole country, finally finding shelter on the Island of Trau (Trogir, Croatia) at the Adriatic Sea. On their road to Trau, in the castle of Clissa (Klis, Croatia) in January 1242 princess Margaret was born, offered by her royal parents to God as a vow to enlist His aid against the Tartars. As a future Dominican nun, she was respected for her saintly life, though officially canonized only in 1943. The thirteenth-century legend of Margaret preserves interesting information on Hungarian historical culture and memory around 1250. According to the St Margaret legend the nun-princess frequently studied the legends and stories of saints, driven by her interest in Hungarian history: 55 "She often turned the lives of her predecessors over in her mind and discussed them with others, the sanctity of Blessed Stephen, the first king and apostle of Hungary, who converted his people from the cult of idols; the holiest chastity of Blessed Emeric, who as the story of his life says (in gestis), preserved his purity throughout his life; St Ladislas the king, who reigned gloriously and fought against the intruders from abroad, especially against the pagans attacking from eastern parts, as the writings of the Hungarians (ut scriptum Ungarorum) claim."
These lines make probable that by the middle of the 13th century -Margaret died in 1270 -the text of the national chronicle contained the story of King Ladislas. The family tree of the Latin chronicles of Hungary is complicated by the fact that most of the pre-14th-century versions are lost. The dating and contents of the unfortunately lost 'first' Hungarian Gesta ('Urgesta') have not been definitively clarified, and are still hotly debated 56 . It seems 54 The identification of the maiden with St Mary is questioned by B. Zs. Szakács Between Chronicle and Legend, op. cit. 55 'Revolvebat crebrius secum et conferebat cum aliis interdum progenitorum suorum vitam et vite sanctitatem beati scilicet Stephani primi regis et apostoli Ungarorum, cuius fidem et catholicae fidei predicationem, qua suam convertit gentem ab ydolorum cultura, ecclesia narrat vulgarica; beati Henrici filii eiusdem sancti Stephani regis santissimam virginitatem, ….ut in eius gestis habetur, . . ; sancti quoque Ladislai regis, qui gloriosa regni gubernatione et defensatione adversus invasores, maxime insultus paganorum partium orientalium, ut scriptum continet Ungarorum. …' (Vita beatae Margarite, ch. 12, also edited by Gombos 1937 -1938 , 3: 2012 -13., SRH 2. rev. ed. 1999 . Though the oldest dated of these manuscripts is the 'Illustrated (or Pictorial) Chronicle' (IC) from 1358 (Budapest, Széchényi National Library, Clm. 404 ., formerly in Vienna), it preserved the earliest written memories of Hungarian history from its Christian beginnings, including the Ladislas stories. On the base of the Margaret legend, it may be concluded that the nuns at the Island of Rabbits (today Margitsziget in Budapest) had access to such a chronicle manuscript, that was probably read aloud to them.
Although there is a close textual relationship between the Gesta of the 'Anonymous' notary (c. 1220), which has survived in an almost contemporary copy (Budapest, Széchényi National Library, Clm. 403.) , and the Gesta of Simon of Kéza (c. 1282 ) and the National Chronicle, they provide little help in the reconstruction process of the lost first versions of the Chronicle. Anyway, just in the chapter of the IC about the battle of Kerlés there is a sentence that is repeated in a very similar form by the Anonymous Notary. If János Bak is right in what he is going to suggest in the coming edition of the IC, the IC served as a model for the Anonymous notary, he borrowed the sentence from the IC, consequently the Kerlés story was already a part of the chronicle by the 1220s. The sentence is as follows: . It seems convincing that parallel to the formation of the chronicle variants, there existed a vulgar cycle of Ladislas, a so-called "matière de Hongrie", started after the 1100s, disseminated widely after the canonization of Ladislas, and finally documented by the wall paintings all over Hungary. The heart of the story were the fights of King Solomon and the princes Géza and Ladislas between 1063 and 1074, not necessarily against each other, often jointly against the attacking heathen Cumans or against the castle of Belgrade, at that time under Byzantine rule. At the same time. every moment of these chapters is interwoven with a latent rivalry between the king and the princes, with the intrigues or -on the contrary -with the bravery of their vassals and counselors, like the legendary Opos the Brave or ispán Vid on the side of King Solomon. The text we read today is strongly influenced by the courtly literary tradition, the cycle of Charlemagne, the "Historia Roderici", the "Historia scholastica", and in some chronicle chapters enriched by a canon law and theological argumentation.
Solomon and Ladislas: an intricate relationship
Solomon and Ladislas were not simply enemies, representing the "bad" and the "good" side.
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They were rather illustrating the power of God, the way He manifests his will and makes the real Christian political virtues evident for the human beings. The theory of Gregorianism has not lost its actuality by the end of the 12th century, partly because the most important papal documents were inserted into legal handbooks and letter collections. The papal canonists broke away forever from the traditional sanctity of kings and kingdoms, but stressed the throne candidates' suitability, "idoneitas" versus legitimacy and inheritance. The content of suitability was clearly formulated in the letters of Gregory VII: to follow the basic Christian virtues, based on respect towards the popes. That is why in chapter 133 of the IC, Ladislas was trying to convert Solomon by his piety to follow the divine law. On the other hand, the papal letters help to explain why Ladislas' most important virtue was his humility (humilitas). His behavior is a striking parallel to the German counter-king, Rudolf of Rheinfeld (a father-in-law of Ladislas), who was also supposed to hide his political ambitions. For the same reasons Géza and Ladislas are explicitly forced to accept the Hungarian crown by the nobles of the country. First of all, Ladislas is a classic example of the "rex renitens", the "reluctant king", who did not let himself be crowned to respect the justice of the lawful king 61 . In the IC, two angels are assisting in the ceremony Another example is when, after having conquered Croatia, he immediately gave away his conquest to his sister, the widow of the former Croatian king. Kingship, ca. 900-ca. 1250 , "Viator" 31/2000 Ladislas indeed needed to be buttressed with miracles, since the editor of the text between the king's death (1095) and his canonization (1192) narrated the struggle between Solomon and Ladislas with a latent 'legitimistic' view of royal succession, again and again siding with Solomon, partly due to several phases of chronicle composition. There are several signs of it in the text, including references to Solomon's fate after Ladislas' victory over him (1082) . German sources claim that Solomon lost his life in a military adventure in 1087, which is supported by the fact that his wife Judith married the Polish king, Władysław I Herman the next year. By contrast, the pro-Solomon chronicler kept him alive, turning him into a pious monk as in the Alexis legend, making up, as it were, for Ladislas' unlawful steps 62 . Solomon's wife, the chronicler claims, remained faithful to him until her death, not getting married again. The historiographer's interpretation was successful, as there are extant liturgical lections of the penitent and saintly Solomon, and after the flourishing of his local cult in Pula from the late 15th century, especially in the baroque age, his tomb is still a tourist attraction at Pula, in the Istrian peninsula 63 . The story is very similar to Vita Haroldi, written after 1206, in which the pious Harold Godwinson was said to have made a pilgrimage after his actual death in 1066, thus reminding the Normans with his physical presence of their illegal conquest; a spontaneous cult also emerged around his fictitious grave in Chester 64 . Anyway, some features of Solomon's story are similar to that of the Moravian prince, Svatopluk (died 894), described by Cosmas 65 , and if the tale really survived in Hungary, it could offer a historiographical model for the tradition of the Hungarian Solomon a century later.
Afterlife
On the other hand, we know that heroic deeds performed in the military service of the king and the crown, and their rewards, had been popularized by hundreds of charters in their so-called "narrations" part from the thirteenth century on 66 . That also implied that the king was to be capable of defending the country with arms, and was also obliged to do so by the coronation oath from the thirteenth century, the same way that St Ladislas had done a few centuries before. The military virtues and suitability of the king on the one hand and the individual prosperity and well-being of his noble subjects on the other were mutually related to each other and promoted the emergence of the figure of a knightly king in both Chronicle and Legend.
King Ladislas, a valiant and generous warrior, always depicted in arms and armor, remained the ideal of Hungarian rulers throughout the Middle Ages. It is no accident that in the Hungarian chronicle, printed during King Matthias's reign (1458-1490), the so-called Chronicle of John of Thurocz (1488), an entire illuminated page is devoted to the valiant deeds of St Ladislas, suggesting a similarity between the two rulers 67 . During Matthias's reign, especially in the 1460s, the king himself was fighting against the infidels, in that case against the Ottomans, and permanently claimed the title of 'the defender of Christian faith' all over Europe.
A theory recently turned up of a possible connection between the Ladislas story and the story of "Lancelot" by Chrétien de Troyes 68 . Despite the fact that the pronounced Hungarian variant of Ladislas, "László" and the French form of Lancelot sound very similar, it seems indisputable that the Hungarian stories were built up from the motives of the Western literature, and not vice versa. Of course, it cannot be excluded hat the envoys of King Béla may have told stories in Paris about this legendary king, but the Hungarian traces of the French epic preserved the figure of King Béla and not that of Ladislas 69 . In fact, by the fifteenth century a French cleric in the service of René of Anjou, Antoine de La Sale (1385/1386-1460/1461) in his story, entitled "the history of the knight Jean de Saintré" described a fictive battle scene between Hungarians and Saracens, mentioning the Hungarian battle cry as "Saint Lancelot! Saint Lancelot!". Certainly, at the time, their battle cry was widely known and testified by other historical sources as "Saint Ladislas" -pronounced as "szent László".
Conclusion
It is not by chance that the IC devotes the relatively greatest percentage, some one fifth of all the chapters, to the story of Ladislas, the so called "Gesta Ladislai". Around the figure of Ladislas, who became the most popular saint in Hungary by the middle of the fourteenth century 70 , concentrated the elements of the surviving nomad traditions, the chivalric ideas of the Hungarian royal court, elements of the French crusader traditions of the Angevin court, the memory of the struggle against the Mongols in 1241-42. If the Admonitions of St Stephan written for his son, Emeric, were taken as a King's mirror during the Middle Ages and were enlisted into the Hungarian 'Corpus iuris' as its first book, then the Legend of Ladislas deserved the same appreciation. Ladislas carried himself during his life as warrior king but knew very well the Gregorian ideas on kingship. In his often-cited words, written to the abbot of Monte Cassino in 1091, he acknowledged, that "I'm guilty, because it is impossible to exercise the earthy power without the most serious offences" 71
